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CHAPTER FORTY ONE
VEETAHAVYA’S STORY (4)

THE STRANGE FACTORS OF VEETAHAVYA’S STATE EXPLAINED

afasaa

Vasishta spoke

didecTacIcAld dicar fafeaaadr fiarmersgaas Iaa Ider| (89.01)

Raaghava! Like VeetaHavya, make yourself the ‘Knower of the self’, and be always freed of attraction,
fear and anxiety.

FHergiaeaon fIeer Iur g@ didecdl diaieeadr I I=dl (89.02)

Raaghava! Wander in this Earth without the pain of delusion, like how VeetaHavya wandered in
this Earth for thirty thousand years.

HA T TAHAA ATAAAT FEIAT: JATHAEIIE @ ddarea FAgAT| (89.03)

Hey intelligent prince! Live like those great Munis of the royal families who realized the self and ruled
their countries well.

FUGTHITCAT J herad TEd FaMsi Feramg! o gar aRmaf| (89.04)

Self-essence is never affected by the onslaught of pains and pleasures, even though it is everywhere.
Hey Mighty-armed! Why do you grieve like this?

ggal fAfEdreaAT faetedie el J dud a7 Aled GEEIISIT HTiAa| (89.05)

Dear Rama! Many realized Knowers wander in this Earth, and they also are never overcome by grief;
so also, you will not be affected when you stay as a Knower.

TIEAT HT HaAIGR: FH! H U HT FIIEcd cdATCHT Ta AT GAHa:| (89.06)

Be established in the self-state. Be in the excellent state. Be equal always. You are the essence of
everything. You are the Aatman; you will not again get caught in the ‘Samsaara turmoil’.

SYTHANTIBRIVT Slaeadr Hareem: J dad avf Tifed Folean: @R (89.07)

Like lions cannot be attacked by peacocks, JeevanMuktas like you never come into the grip of emotions
like pleasure, irritation etc.

Rama spoke
3Adg JHSANOT HAATsT HANGA: ARchlel SAFHIG d A & defdi I (89.08)
In this context, I have one small doubt like a cloud suddenly rising in the autumn season.
Please dissolve it off.

SaeHBIRRIVIT HAATCHTIGT aR ABAT A% TUed JHTBRETAAGH: | (89.09)

Hey best of Self-Knowers! Why special powers like ‘floating the sky’ etc are not seen in the
JeevanMuktas living here with their bodies?
aregrard

Vasishta spoke
HBRETAAGN A AT TEge YATOIAT: UerdTal Hgal: @o] AhA:| (89.10)

Hey Shine of Raghu dynasty! These powers like ‘floating in the sky’ etc which are mentioned in the
Scriptures, are natural for some beings like the Devas.

Iighes fohaTailel TRTC I Go: TH aEJEIATAIsH & dareaAtaal HATHI (89.11)

The various types of movements like flying, floating etc are seen as amazing feats and are achieved with
great effort; but they are natural for many living things like even the mosquitoes and birds.
The ‘Self-Knowers’ do not bother about it.

HATCATIGHDISTT ARTAR D HeabAThITRI/MFT UTATT T | (89.12)
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Raaghava! Even a person who does not have the ‘Knowledge of the self’, though not liberated, can
acquire those powers of ‘floating in the sky’ etc through the practice of some particular chants and rites
in the prescribed time-span.

ATcATEY faWT A= TcHAdETT IcAATHIS A ATTTAHGUTAT | (89.13)

The ‘Knower of Aatman’ has no interest in it. He is established in the self and is fully satisfied with
the self, with his mind always in the awareness of the self.
He has no reason to chase things that belong to the Avidyaa-category.

A A STGIAETAAIAACTG: B AY fhelcHeEImIiadl AAsafdl (89.14)

All these achievements (based on the realness of the Jagat) are made of Avidyaa only.
How can the Self-Knower who has renounced Avidyaa, drown in them?

JtfaaraAfy ¥ gorear Grudfead garicAsT d ATIATHAT T FAcdicH=ETAThAT: | (89.15)

Those, who achieve all these powers through various prescribed methods for attaining some world-bound
happiness, are filled with ignorance only! The Self-Knowers are not like them.

dea=il aIstAdca«ll I: Blolgedhdd: TURhA TIdd dededednie fgeafdl (89.16)

Whether one is ‘Knower of the Truth’ or not, whoever makes effort with prescribed methods and rites
for the prescribed time, he will attain the power of floating in the sky etc.

HicHAdAg FIEAGAA! AITAVoT: HeA=da & dger o HAfa T gl (89.17)

A man, who has realized the Aatman, has transcended all the states (of Avidyaa), and is without desires.
He is happy in the Self-state itself.
He does not try for these power attainments, and has no wish to acquire them.

o Tt Faerear J R¥eEar F T Ah: J YHTAUT Al ATAARMAIOTSTA: | (89.18)

Feats lake floating in the sky, Siddhis (powers), enjoyments, influential position or wealth, fame and
honour, have no value for him, and he is not bothered about prolonging the life or avoiding death.

fAcaqe: uiedicar AaRmeN fAaraa: AR TAREdsH At fasfdl (89.19)

He is always contented, is quiet within, has no attachments, has no Vaasanaas, is space-like in form (by
not identifying with the body) as the self-expanse, and stays in the awareness of the self alone.

IRABHANTIATAT WA T U T JIIWIATEZIN Siided IO T (89.20)

Even if met with sudden joy or sorrow, he does not lose his inner state of satisfaction, since he is
not attached to anything, and is not affected either by living or by death.

g ARAded: PAGIHIEIAT A VAT fAgATeAAAITA| (89.21)

He just keeps worshipping the Aatman by seeing it as all, and like the ocean which absorbs the river
into it, he is not affected by the good or bad things that he has to meet with with, in course of his life.

dT T PAAAT AP BT T AT FIHAY HRACAIUTHT: | (89.22)

There is nothing for him to achieve through the performance of some particular action, or by avoiding
some particular action. He has nothing to gain from any living being anywhere.

T asHTTacTCAT fAfgarena asofd ¥ RAfgarudecdedia araafa HaArd] (89.23)

Anyone who desires such powers and Siddhis will achieve them through the gradual practice of the
prescribed methods by collecting the required materials, even if he is not into the enquiry of the self,
and is after the desire-fulfilment only.

Reerdicatae gRidcad Fad: s saafefd: gratcddfed 7 awad| (89.24)

This power (Siddhi) can be achieved through a particular rite or chant or penance; thus it has been
ordained by the Creator. This cannot be nullified by even the three-eyed Shiva and other noble Devas (and
cannot be bestowed as a boon to a devotee, or can make it an extra add-on gift to be achieved through Aatman-realization).

TIHTT WY I&A TR aaa:, Aafd a Sercda wenssd sa fMadd | (89.25)
Whereas, some people have these Siddhis (sky-travelling etc) from their origin itself like Devas; they do not
have to make effort to attain those Siddhis.




It is their inborn nature, and natural to them; and not anything special. This fact also cannot be changed
since it is ordained by the same Creator, like you cannot make the Moon give up its coolness.

Fa=isi ageilsi Aualsi e0s o 3egar Fafd od @ oah: sfRea 1 (89.26)

Whether one is an all-Knower, or is a master of all learning, or even if he is Vishnu or Shiva, no one can
change the rules ordained by the Creator.

SPTATShITHATIION FIHTIST: UATET: AHAT TH JecAFINHATCDH,

T faufor [Aedfed Aeafed AYfa o, qadied o Ybifa A Halfa =,
dUT TIHTGEARA GeABTAThAThAT: AIT AT AT JhAtfoidr:| (27,28,29)

Rama! These powers like flying in the sky etc, are the natural results that arise in some particular time,
through some particular methods, involving some particular ingredients and actions, as naturally as the
poison bringing about death, or wine causing intoxication, or some secretions of some insects and some
particular intoxicating fruits inducing vomiting.

TIEATCHAN AT IHITITET T HTCHATT ATETT Dhadlbadiad | (89.30)

Raaghava! Anagha! The ‘state of AatmaJnaana’ is beyond these ordinary achievements that are sought
by the ignorant and belongs to the Avidyaa-level only; and moreover, AatmaJnaana is attained by getting
rid of Avidyaa itself. Therefore, this ‘self-knowledge’ in no way brings about such Siddhis; however, if
one acquires them for some purpose, then it is not against it also (as later shown in queen Chudaalaa’s story).

GG RATRATRIERIhT: ATYHTIG: WaATcAuGUTd! Aagdied Hras| (89.31)

However, ‘these methods that are prescribed for attaining Siddhis that involve the use of special
ingredients, and special chants to be recited at a particular place for some particular measure of time’,
do not in the least help in the ‘attainment of the Supreme self-state’ for the one who aspires for
‘Selt-Knowledge’ only.

TReT foud sfaca Rl arugcad caeed g Qg awoT aFdafa dafRd) (89.32)

If anyone has a desire for such attainments, he can achieve them by making the required effort.

For the ‘Knower of the self who is complete in himself’, such desires never arise.

(What to do with Siddhis, when the world itself is non-existent for him?)

FdcaToTeedidicAddear & I: afgeel U heATGTel Tooddsad]| (89.33)

Hey Anagha! The attainment of Self-knowledge is possible, only if all sorts of desires are completely
removed. How can one entertain a desire for Siddhis, which will only block the attainment of the
self-state?

Il T TSI I I Tdd dAT JATHT deraAia A arca=iaisi arl (89.34)

He who develops any such desire for super-powers, makes effort to fulfil it, and acquires them within
some particular time-span, whether he be a ‘Knower’ (who may achieve it for amusement or for fulfilling some
other purpose) or the worst of the ignorant ones (desiring only wealth and fame)!

didecdd Ifad a1 Swsd [had Aawsare] afad Micuarsdl Iar ad| (89.35)
VeetaHavya did not try for these Siddhis because of his desire for ‘Knowledge’ (since self-knowledge has to

be attained by getting rid of all the desires only). Is that not so? He tried only for the ‘attainment of Knowledge’,

by doing the Vichaara-practice in the forest (as previously mentioned).
(The VeetaHavya who was Shiva’s attendant had attained Siddhis naturally as a Gana of Shiva.)

Td FlefhaThdgeagftheanras: Iq=odd Rewaled g @ HaATfadn:| (89.36)

In this manner, any Siddhi that is desired can be attained by following the prescribed method which
involves particular rites, particular chants, particular ingredients, and a measured time-span of months
or years, and by following those practices meticulously.

Iq1: HelTderdl AT Furar: AfgATfReT: aEa=aferar I Asicuadagardl (89.37)

Whoever has been seen as owning all these arrays of fruits named Siddhis, he attained all of them from
the tree of effort only.

Fedl TAcaqadl doaral HfddicAdl sfed FFUATAET Augdica fBga:1 (89.38)
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Siddhis are not of any use at all to those great ones who are always contented, who have realized the self,
who are always in the awareness of the self, and who firmly move towards what they desire (Knowledge of
the self’), by getting rid of all the other desires.

AT

Rama spoke
I A G Tl decdTT AT def: hedieed by il B feledt T Hd| (89.39)
dea diaecalsdl &Y a1 F I1d: gAT facedmar e Jarafefd 7 agl (89.40)

Hey Brahman! I have yet another doubt! How is it that the carnivorous animals and birds did not
consume VeetaHavya’s body, and how it never decayed, when left unattended on the ground?

How did VeetaHavya in the forest not attain Videha-Mukti when he was stuck inside the mud itself?

Tell me, as it is Hey Prabhu! (The Brahman-state could have woken up as VeetaHavya and dissolved the body by itself.)

afasara

Vasishta spoke
a7 wiagferd It areAddedT UG EERGRHATRIAT sTadie |l (89.41)

Rama! That Jeeva-consciousness, which is enveloped all around by the dirty strand of Vaasanaa,
becomes the receptacle of pleasures and pains in this world.

feharae qedTaeATIHAT A1 A8l dese AT e & Pael (89.42)

For the JeevanMukta (of the highest level), who is freed of all the Vaasanaas, the body stays as
the ‘pure awareness-state only’; nobody is capable of destroying it.

QU] FFcAT T AN defeoeriefasdt: Amheaa Aearel JgavrecRiu| (89.43)

Listen as to how a Yogi does not allow his body to get destroyed or decayed, even after hundreds of years.

Id: gerd udid AREAIREAICT I oA dGdc dRATATEHETGT darl (89.44)

Whenever the mind falls on whichever object, it reflects the character of that object alone, at that time
of perception.

aur TEM & A [apRAuIsid, TeiHT edcd TTATRTIHIA| (89.45)

If an enemy is at sight, the mind is affected and reflects the same emotion of enmity. If a friend is seen,
then it experiences the same feeling of affection. Such things are experienced by every one.

Wil g ufdd ey ARt HacRmeY 9 TaafAcagaEd | (89.46)

When a traveller is passing through a village, he has no feeling of love or hatred when he sees a tree or
a hill which do not exhibit any hatred or love for him. Such things are experienced by every one.

AT iegeued gHisy a1fad - &RET I dhgfel FaafHTF3TA| (89.47)
When some tasty food is there, the emotion of greed overtakes the mind. When rotten food is there,
the mind dislikes it. When bitter objects are there, the mind avoids them with disgust.

Such things are experienced by every one.

FaAfAfEoTaGY Jaer afdced fedd: Tdcare] FAAE@A ddarl (89.48)

The body of a Yogi who is in the highest state of realization (absorbed in Samaadhi), shines with the
equanimous mind; so whenever a wild animal or bird pounces on the Yogi’s body, it also reflects
the same equal-ness.

ARSI AHcdredaldl  add e &g afy g g1 greiorhadfon| (89.49)

These wild creatures also, when in contact with a Yogi who is of equal mind, are freed of their cruel
nature and do not peck at his body and damage it, like a traveller who is passing through a village does
not engage in any harmful activity when seeing the creepers or trees which are quietly standing there.

ANFAGEEAU ITcar Ul fodi Fagald a1y dursy & 6 >: | (89.50)

However, after moving away from the Yogi’s body, it regains its natural character of cruelty whatever
belongs to it, for sure.

sfa RAeercarafiehcadqd: d o diageaey agagarnfae| (89.51)
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That is why, VeetaHavya’s body that was buried under the mud, was not harmed by the wild animals
like the lions and tigers or by the crawling worms or insects.

a7 fad dRachsdiEuefes TamamE=asuer GREAUdT FHhdredd| (89.52)
WICIATAT el el TREI dedl gIgehsdd yfafdrasiaftaal (89.53)

Everywhere, the ‘Reality state of awareness alone’ exists even in the wood, or mud lump or rock (as their
essence); it stays inside all these, as the ‘common essence of all” and is silent like a mute child.

For the ignorant with the restless minds, it is seen as floating (moving), unsteady and possessed by

the body, and as divided into thousands of shapes, and as staying in the eightfold-cities (bodies) only,
like the quivering reflection seen in the water.

dd HoTaaraiaaraear FRET fAfdeR dgstar diageaed JEal (89.54)

Therefore Raaghava, VeetaHavya’s body remained without any movement, being one with the
‘Reality essence that was in the earth, water, fire etc’.

3wy U] A UH Teal ART $HRUT [GhR: § T eyl ardsit ar Serfeuat| (89.55)

Rama! Another fact is that the vibration (Spanda) also causes the destruction of the body, be it an agitation
in the mind or the quivering of the Praana, or the events of the world.

UTOTAT U107 FUeaEdeoled! d TUcHAT: Id: TEAAT YURURT dATERT &1 def:| (89.56)
When the vibration of the functioning of the Praanas were stopped (in VeetaHavya), they were motionless

like stones, because of his being absorbed in the contemplation of the self.
That is why the body was not injured.

FATETIea TGRSl didsiisydr o I8 faad a8 ot upfaart| (89.57)

If the vibration inside or outside of the mind or the body is not there in a living body, then the natural
occurrence of destruction through rotting, or attack by animals and insects, will not be there.

JATRITEIeaR Aed Tdee, dedidel da¥ gidd: RUTd &g d cTolied darad| (89.58)

Hey best of Knowers! When there is no quivering of any sort outside or inside, then the constituents
of the body (like the skin etc) do not ever break up.

A SEUTee, FAadaraay aur ardar 3Ra T aifead geafFsarcadr:| (89.59)

When the ‘body made of the mind and Praana agitations’ is still, then the constituents of the body freeze
off, and become stable like the Meru Mountain.

dUT T T b Thearled! gar FAfa: greonfda GRI0T Aargam=aFargdn| (89.60)

It is commonly seen in the world, that when nothing moves in the bodies inside or outside for the Yogis
absorbed in contemplation, the bodies are wood-like and the limbs are paralysed as that of a corpse.

sfa adaea™r ¢gr Sarfa e F Faaea a ffaea FATdasToer 3l (89.61)

In this manner, for thousands of years, the bodies of Yogis do not rot also by the water like the
water-bearing clouds, and do not break up also like a statue that is buried under the ground.

dea diaecalsdl YUy fh Auedaegedcgsd dedall Adadad! a:| (89.62)
Now, listen as to why this VeetaHavya who has realized the ‘Truth’ and was the best of the Knowers
did not attain the ‘bodiless liberation by discarding the body’ (the answer to your second question).

¥ & faerafasar fiaren Jefa: toaaeya: ad a Tadearedal a1 (89.63)
Those who have attained the ‘Knowledge of the Reality’, who have no attractions towards anything,
who are stabilized in the intellect by the ‘Knowledge of the Supreme’, who have cut off all the knots

that bind them to the world (as the limited state of the form based-ego), all such people stay independent
of the body.

¢d a1 T HAOT Uihelledfeeplel T AT dT o AWl doddl [AIdIecaad| (89.64)

The ordained rules of the Karma bearing its results, the actions of the past, the duties of the life, and
Vaasanaas cannot control their minds (which are just vaguely alive and just thinly connect to the world-perception).

del deafder drd slbdieiidaedd: Iagradia 80 deer] eicads | (89.65)




BIhATIANN dgeasd Hidel Hiud Siifad g€ deary] ERipde| (89.66)

Dear Rama! Therefore, for these ‘Knowers of Reality’, whatever the mind thinks (as a random thought
rising from Brahman itself) that immediately happens, like in the crow and the Taala leaf maxim.

By the co-incidence factor only (like the crow sitting causes the Taala leaf to fall), the life of VeetaHavya was
understood by the other VeetaHavya, and it was stabilized.

Ier J g UfAHT facgiedehal IdT dal facedmisHgal Farde>aaiedid: | (89.67)
When he decided to attain the ‘Videha Mukti’, then he attained the ‘Videha Mukti’, since he was fully
independent to do whatever he wanted.

TaeTqaras Ay faurrdeuerd 7 IcATaed
FefRaoid dgafd &ucabaRIhaar & FEUT:| (89.68)
The ‘mind which rises from the self-state’ has no Vaasanaas, and is completely without attachments;

and whatever it wants, that happens immediately.

Maheshvara (Chit-state) is indeed endowed with all the powers.
VIRTUES ARE THE BODY-FORM OF A KNOWER

el @EISITAUR Sid o aaRa: dar dideeded Sian #a16ar [om:| (90.01)

When through the practice of Vichaara, the Chitta had almost set, the virtues like ‘Maitree’ rose up
in VeetaHavya.

AT

Rama spoke

feRIgeaaaeasisedied H HA>AGAT IO ATl 5cgeb b cadr THT| (90.02)
SEUIEAIT I e #AAEAT UM F a1 TR a6 H dgdrl aXl (90.03)

Hey Prabhu! Hey Muni! When the Chitta had lost its form by the rise of Vichaara, then how can you say
that the virtues like ‘Maitree’ appeared in him? When the Chitta has set in Brahman, for whom can the

virtues like Maitree rise up and where can they reside? Tell me hey best of Orators!
(F3-Friendship; S%0TM-Compassion; q &dT- Cheerful nature; SU&T-Disregard/indifference)

afastara

Vasishta spoke

fefaufRaarnsTed T UIs®y Ud T Sfiaedd: TEU: TIGHA Gadfhol:| (90.04)

There are two types of ‘Chitta-destruction’. One is where the Chitta stays destroyed when there is still
the body-appearance, and the person lives as a JeevanMukta.

The other one is where the body-appearance is no more, and he is freed of the body-appearance also.

[1t does not make any difference to the self-awareness state of a Mukta, whether a body as connected to a perceived world is
there, or if there is nothing at all as a body or its connected perceived world.

Therefore, the Chitta-destruction alone is to be achieved, as a part of self-realization.

The presence or absence of the body is not of such importance. Body is just a story-character in the world.

A Mukta is story-less, with or without the body.]

Raede g-am AR gu  Raadar e dicar RFarEuedd) (90.05)

‘Chitta-existence’ leads to pain; ‘Chitta-destruction’ leads to happiness.

By removing the ‘Chitta-existence state’, one should bring about the ‘state of Chitta-destruction’.
(How to know that the mind stays destroyed?)

A HATATA AT TooleHAbRYT fIaadE Fal [afg dg:@rda dac#] (90.06)

Know, that mind to be existing which is overflowing with Taamasic Vaasanaas (based on the body-related
pleasures) that lead towards repeated births, to end up in suffering alone.

Urchel IUIHEFENR FATY 9§ A=A I RadAceas g:f¥d sha 3zad| (90.07)

The ‘mind which is ignorant of the Reality-state’, and believes only in the ‘reality of the world and the

body’, intensely identifies with the collective qualities of the senses and body as belonging to it, and is
known as the ‘suffering Jeeva-state’.




A #A Iy @ery: $d:, HAEIET T Sledl: FARISETHUNET:| (90.08)

As long as the mind exists, how can the sufferings disappear?

If the mind sets, then the worldly-existence of the person also sets.

G WHAATEIA AT fafrel faaae #a) fafg g:ugeta=rsge] (90.09)

The mind which is deeply rooted in pains, and which stands firmly on the ground of ignorance,
is said to be the ‘sprout for the forest of sufferings’

AT

Rama spoke
I8 PET HAT SeleaT® dT HIel HIChITUHEET 1" TATHAT ARIET Hreef| (90.10)

Whose mind stays destroyed, hey Brahman? How will be the nature of the mind which is destroyed? How
is the destruction of the mind brought about? If it is destroyed, how can the function of perception go on?

afasara

Vasishta spoke
qTH: HIAAT HAT FAAT TPollge 36T ARG ca o] THTaar axl (90.11)

Hey Best of Raghu dynasty! I told you about the nature of the mind-existence.

Hey Best of questioners! Now listen to the topic of mind-destruction.
DEAD CHITTA-STATE

UGN ¥R Al Welied I 418 ga Adee fOd a8 #d fag:| (90.12)
When a man shines with the courage of dispassion, and is not shaken in the least by the states of pains

and pleasures that rise in the life-story, similar to where the mountain is not affected by the sighing of any
person close by, then his mind is dead only.

31 ey AreiAfd Ried FRITH TdieITd I Al s e Fel fag:| (90.13)

‘I am so and so, born to so and so, and am limited to this form seen in the mirror, and [ am separate
from all other objects and people’, when such thoughts do not cripple a man of excellence (who has
had the “Vision of Reality’), then his mind is said to be in a destroyed state.

HUCHUUIHETE HFel AT Felcdd: T Fdfed o ¥ T8 7€ fagd=:| (90.14)

When difficulties, pathetic situations, enthusiasm, intoxication, dullness, great festivals do not make
a man ugly in looks (because of varying facial contours), his mind is said to be in a destroyed state.

TY HIT AAARN A€ I FAAT HA ARG dur slaegqdmed f[aad| (90.15)

This hey Rama, is the mind-destruction. The mind will stay inactive here without agitating.

Such a state where the mind stays destroyed, belongs to a JeevanMukta only.

SATTVA STATE

HAAEdT Hodi fafg a1 Aafa g Raannfaus & dar Swadeegedl| (90.16)

Hey Anagha! When the mind is destroyed, know that to be as if frozen, and that state alone is known as
the ‘perished state of the mind’. That exists as the excellent state of purity (Sattva) and that alone rises as
the virtues of Maitree etc. (There is no Chitta, but the purity of self alone gets named as Chitta.)

JET Feafaeraed TR T0d Saedqheadaey HiRARaaidar Harl (90.17)

Raaghava! When only goodness plays around, and the mind defined as agitation stays destroyed,
then whatever is seen as the conduct of a JeevanMukta, that gets known as Chitta by the others.

FAETAAORD HacgaHAaras 3@ Tea D Shacaghasisae] (90.18)

Hey Anagha! The mind of a JeevanMukta is filled with the excellent Vaasanaa (of self-love); endowed
with the qualities like Maitree etc; and is completely free of repeated births.

AT ATHAAT TEATEIT FAAHDAT SHdeH b Tl TH dededdgead | (90.19)

Rama! This type of mind-existence where it stays destroyed, and where the ‘Self alone’ shines as the
‘excellence of virtues’, is seen in a JeevanMukta alone; and it is filled with only the ‘Vaasanaa of
Truth-vision’ and is freed of repeated births; this state is known as ‘Sattva’, the ‘“ultimacy of purity’.
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U HIcdTcadiEdT dedd@ygd: EUIsHl AAARN aeghed faaal (90.20)

Since it is a matter of direct experience alone, and is accompanied by the ‘Knowledge of the self-essence
alone, it expresses as the ‘purity state of existence’. This is the state of mind-destruction accompanied
by a form (that is made only of virtues) that belongs to a JeevanMukta alone.

FsaTEANsY FiEAT: AMSH 3T GTT: SNAHDHAAAY TdaT TIAT FEAT:| (90.21)

The qualities like Maitree etc are pleasant, and emit coolness like the Moon. When the destroyed
mind-state exists in a JeevanMukta, these qualities come off to stay always, in all ways.

NIHBAAAY edeiFd RATG a8ed 3d A>d: FPdfed IUMHFUG: | (90.22)
Like the clusters of flowers blooming in the spring-season in the huge white Himaalaya Mountain,

the wealth of good qualities alone shine forth in the destroyed mind-state of the JeevanMukta,
where his purity rises like the White-mountain (cool state of quiescence).
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Hey best among the Raghu clan! What I previously mentioned as the formless state of mind-destruction
that exists in the state of VidehaMukti, is a state without any sort of division (where even the body-appearance
is not there). (Virtues have no meaning in such a state.)
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In the ‘taintless supremely sacred state of VidehaMukti’, even the appearance of the mind which acts
as the support all the best qualities (as when connected to the body-concept), dissolves off completely.
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In the state of VidehaMukti, where the pure mind-appearance of Sattva also disappears, which is referred
to as formless, nothing at all exists as connected to the perceived.
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In that state, there remain no virtues or non-virtues, no beauty or non-beauty; no rising or setting;

no perception of joy or apprehension; no lustre or darkness; no twilight; no day and nights; no directions;
no sky; no ‘below’; no meaningless forms; no Vaasanaa; no Creation; no desire or non-desire; no
colouring of attachments; no existence; no non-existence; and nothing to be achieved.
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That is the ‘expanse of emptiness’ which is not empty, and there is no darkness or lustre, no stars or
Moon or Sun or wind; it is like the pure expanse of sky of the autumn, and there is no evening splendour
of the Sun or the dust-shine of colours (like the autumn-sky).
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For those, who have crossed over the intellect (that pictures the world) and the panoramic scene of Samsaara,
that state is a wide extensive abode, like the sky is for the winds.
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With all sufferings subsided, sleeping ‘without the act of closing the eyes and staying paralysed in the
state of blankness like the ordinary sleep’, overflowing with the bliss of the self-existence, with all the
traces of Rajas and Tamas (darkness and dust) gone, with their forms division-less like the empty-expanse
of the space which holds everything as itself, not limited by any form stuck in the time or place frame,
these noble men live in that ‘Supreme abode’ with the mind dissolved completely without a trace.
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